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“Think not that I have come to abolish the Law 
and the Prophets; I have come not to abolish 
them but to fulfill them.” (Matthew 5:17)



“The New Testament lies 
hidden in the Old and the 
Old Testament is unveiled 
in the New.” 

– CCC 129 citing St. 
Augustine, Quaest. in Hept. 
2, 73: PL 34,623



I. The Old Testament Context of 
the First Eucharist



The Lamb of God, Luke 22, and the Last Supper: Institution of the Holy Eucharist

Background: The OT Passover Sacrifice



Primary duty of priests in 
OT: to offer sacrifice



Judahite temple at Arad





The Temple Mount, Jerusalem



https://www.pinterest.com/pin/235876099214165697/



~ Animal bones from dump near Temple Mount dated 37 BC to 66 AD
~ Isotope analysis indicates “pilgrimage economy”, animals originating 
hundreds of miles away imported. Age profile suggests sacrificial nature.

Bedouin Shepherd, ca. 1920 AD, Jerusalem

Lambs for the Temple



The Passover Meal



• Qumran

The Qumran Essene Community



“They assemble themselves together again 
into one place, and when they have clothed 
themselves in white veils, they then bathe 
their bodies in cold water. And after this 
purification is over, they every one meet 
together in an apartment of their own, into 
which it is not permitted to any of another 
sect to enter; while they go, after a pure 
manner, into the dining-room, as into a 
certain holy temple, and quietly set 
themselves down; upon which the baker 
lays them loaves in order; the cook also 
brings a single plate of one sort of food, and 
sets it before every one of them; but a priest 
says grace before meat; and it is unlawful 
for any one to taste of the food before grace 
be said. The same priest, when he hath 
dined, says grace again after meat; and 
when they begin, and when they end, they 
praise God, as he that bestows their food 
upon them.”

--Flavius Josephus, Wars of the Jews, 2.130

The Dead Sea Scrolls and the Messianic Banquet



When did the Last Supper occur?

Matthew, Mark, Luke: Last Supper is a 
Passover Meal

John: Jesus was crucified on the eve of 
Passover

= Contradiction?

A solution: 
Multiple sacrificial calendars in use 
in 1st century: Essene vs. Temple

(c.f. different dates for Easter, 
Christmas in Catholic and Orthodox 
calendars today)



1. Day of Unleavened Bread: in OT, Passover was followed by weeklong 
Festival of Unleavened Bread. Holy Week takes place in OT context.

2. Reclined at table with Apostles, John 13:1-20 takes place– washing of 
feet. Table service and banquet with disciples has priestly overtones.

3. Jesus presides at Last Supper, first to reach for cup, first to reach for 
bread. No lamb?: “God will provide Himself the lamb” (Gen. 22:8)

The Old Testament and the Eucharistic Covenant



4. Jesus gives thanks (Gk. eucharisteo), blessing 
and consecrating food = Jesus shows Himself a 
priest.

5. Jesus shows Himself the King by stressing the 
coming of the Kingdom: Luke 22: 16, 18

6. “THIS IS MY BODY WHICH IS GIVEN FOR YOU. 
DO THIS IN REMEMBERENCE OF ME.”

Anamnesis = memorial sacrifice prescribed by 
Leviticus (Lev. 24:7); liturgical act asking God to 
remember his covenant



7. “THIS CUP WHICH IS POURED OUT FOR YOU IS THE NEW 
COVENANT IN MY BLOOD.”

“The days are coming says the LORD God, when I will make a 
new covenant with the House of Israel and the House of Judah 
not like the covenant which I made with them when I took them 
by the hand to lead them out of Egypt –my covenant which they 
broke. I will put my law within them, and I will write it upon 
their hearts…They shall all know me…for I will forgive their 
iniquity.” (Jer. 31:31-34)



8. “You are those who have continued with me in my 
trials; and I covenant to you, as my Father covenanted 
to me, a kingdom, that you may eat and drink at my 
table in my kingdom, and sit on thrones judging the 
Twelve Tribes of Israel.” (Luke 22:28-30, alt.)

Gk. diatithemi = covenant-making; only 1 in OT involved a Kingdom: Davidic
Jesus reestablishes the Kingdom of David and Solomon in the Church 
through the Eucharist.



“No casual meal, the Last Supper 
unfolds according to Jewish sacred 
meal traditions ultimately 
connected to the Temple and the 
priesthood. Most of all, this is a 
covenant meal that symbolized and 
actualized each diner’s 
participation in the new covenant, 
just as partaking in the Passover 
joined every Israelite to the 
Covenant of Moses, and partaking 
in the Essene meal joined every 
Essene…”

 – Dr. John Bergsma, Jesus and the 
Dead Sea Scrolls, p. 119-120.



II. The Early Church and the 
Centrality of the Eucharist



Since its foundation by Jesus Christ, the Early Church’s 
Eucharistic Theology was Catholic.

~ The rite of the “Breaking of the Bread” in Acts and 
Pauline Epistles

Acts of the Apostles and the Eucharist:



The Church Fathers, 11th century Kievan Rus miniature icon

The Early Church Fathers
~ Highlight Eucharist and Baptism as central to life of the Church
~ Emphasize obedience to and unity with the Bishop, presbyters (priests), Bishop of Rome
~ Regard the Eucharistic presence of Christ as REAL-– not merely symbolic



“I have no taste for corruptible food nor for the 
pleasures of this life. I desire the bread of God, which 
is the flesh of Jesus Christ, who was of the seed of 
David; and for drink I desire his blood, which is love 
incorruptible” (Letter to the Romans 7:3 [A.D. 110]).

“Take note of those who hold heterodox opinions on 
the grace of Jesus Christ which has come to us, and 
see how contrary their opinions are to the mind of 
God. . . . They abstain from the Eucharist and from 
prayer because they do not confess that the 
Eucharist is the flesh of our Savior Jesus Christ, flesh 
which suffered for our sins and which that Father, in 
his goodness, raised up again. They who deny the 
gift of God are perishing in their disputes” (Letter to 
the Smyrnaeans 6:2–7:1 [A.D. 110]).

St. Ignatius of Antioch (d. A.D. 110)



“We call this food Eucharist, and no one else is permitted to 
partake of it, except one who believes our teaching to be 
true and who has been washed in the washing which is for 
the remission of sins and for regeneration [i.e., has received 
baptism] and is thereby living as Christ enjoined. For not as 
common bread nor common drink do we receive these; but 
since Jesus Christ our Savior was made incarnate by the 
word of God and had both flesh and blood for our salvation, 
so too, as we have been taught, the food which has been 
made into the Eucharist by the Eucharistic prayer set down 
by him, and by the change of which our blood and flesh is 
nurtured, is both the flesh and the blood of that incarnated 
Jesus” (First Apology 66 [A.D. 151]).

St. Justin Martyr (d. 165 A.D.) 

See more at: https://www.churchfathers.org/the-real-presence



Development and Elaboration of Ritual: the 2nd century AD (100’s)

38

In apostolic times the sacred ceremony was part of a fraternity meal called 
agape, in which the community partook of food, and victuals were given out from 
the tables to those in need. However, from the very beginning the practice caused 
disorder and controversies, partly because of the religious scruples of the Jews to 
eat with gentiles who did not keep the dietary laws, partly because the well-to-do 
would consume their own provisions and shame the poor who had none. Therefore 
Paul himself, though he did not forbid the communal meal, advised the faithful to 
keep to the basic rite and dine at home (Acts 4:35; 6:1–2; 11:2–3; First Epistle to 
the Corinthians 11:20–34). Pliny the Younger, governor of Bithynia (c. 112 CE), 
described the rites of the Christians in Asia Minor as two separate meetings: one 
before dawn, apparently to partake of the Eucharist, and the other—a communal 
meal at the end of the day (Pliny the Younger, Ep. X, 96). The Apostolic Father 
Ignatius of Antioch, writing at about the same time, also speaks of the Eucharist and 
the agape as two separated ceremonies, both conducted by the bishop (Ignatius, 
Ep. to the Smyrnaeans 8; Holmes ed. 1999:188–191). 

A description of the Eucharist in the Didache, a text of 
instructions of the second century CE. 

“And concerning the Eucharist (giving of thanks) give thanks as 
follows: First over the cup—We give you thanks, our Father, for the 
holy vine of David your servant, which you have made known to 
us through Jesus, your servant; to you be the glory for ever. Over 
the broken bread—We give you thanks, our Father, for the life and 
knowledge which you have made known to us through Jesus, your 
servant; to you be the glory for ever. …. And after you are satiated 
with food give thanks as follows: We give you thanks, Holy Father, 
for your holy name which you have caused to dwell in our hearts, 
and for the knowledge and faith and immortality which you have 
made known to us through Jesus, your servant; to you be the glory 
for ever... " (Didache 9; Holmes ed. 1999: 260–261). 

This text suggests that the Eucharist was followed by a meal. On 
the other hand, Justinus Martyr, while giving a similar description 
of the Eucharist in the middle of the second century CE, speaks 
only of partaking of the bread and the wine and makes no mention 
of a meal, only of offerings, apparently of food, which the faithful 
brought and the priest collected and later distributed to the needy: 
widows and orphans, sick people, prisoners and strangers.



¹And when he is made bishop, all shall offer him the kiss of peace, for he has 
been made worthy. ²To him then the deacons shall bring the offering, and he, 
laying his hand upon it, with all the presbytery, shall say as the thanksgiving:
³The Lord be with you.
And all shall say
And with thy spirit.
Lift up your hearts.
We lift them up unto the Lord.
Let us give thanks to the Lord.
It is right and just.
And then he shall proceed immediately:

3rd century Liturgical Formulae: the Apostolic Tradition of Hippolytus of Rome

Apostolic Tradition, Hippolytus of Rome (215 CE): 
* Records Christian liturgy in use at least in Alexandria, Rome, Ethiopia 
(Aksum), and Syria by end of 3rd century
* Local liturgical variation tempered with trends towards formulae/rubrics

Part 1, Ch. 4: Liturgy at the Consecration of a New Bishop



4We give thee thanks, O God, through thy beloved Servant Jesus Christ, 
whom at the end of time thou didst send to us a Savior and Redeemer and 
the Messenger of thy counsel. ⁵Who is thy Word, inseparable from thee; 
through whom thou didst make all things and in whom thou art well 
pleased. ⁶Whom thou didst send from heaven into the womb of the Virgin, 
and who, dwelling within her, was made flesh, and was manifested as thy 
Son, being born of [the] Holy Spirit and the Virgin. ⁷Who, fulfilling thy will, 
and winning for himself a holy people, spread out his hands when he came 
to suffer, that by his death he might set free them who believed in thee. 
⁸Who, when he was betrayed to his willing death, that he might bring to 
nothing death, and break the bonds of the devil, and tread hell under foot, 
and give light to the righteous, and set up a boundary post, and manifest his 
resurrection, taking bread and giving thanks to thee said: ⁹Take, eat: this is 
my body, which is broken for you. And likewise also the cup, saying: This is 
my blood, which is shed for you. ¹⁰As often as ye perform this, perform my 
memorial.
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Fig. 2. Dura-Europos: top, location of the site against modern (left) and third-century (right) geography; bottom, plan of 
the site under Roman rule (adapted from James 2004, fig. 3).
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The House-Church at Dura-Europos

* Roman city on the Euphrates River in Syria
* Besieged, conquered by Persians in 257 CE
* 25-50% of the population = Roman army
* “Marketplace of religions”
* Mithraeum, Jewish Synagogue, and 
Christian House Church



The World’s Oldest Church 17

of the place, and a reconstruction of how congregants might have occupied 
the rooms during a meeting provides  human proportion (# gs. 1.3 and 1.4). 
The functions of several of the spaces are unknown: evidence of the uses 
of rooms 3 and 5 and the upstairs level is not preserved. The large assem-
bly hall on the south side of the  house originally had a wall bisecting it, 
which was removed during renovation. With the raised platform on the 
eastern edge, this was likely the main gathering space for teaching, prayer, 
and the Eucharist (or Lord’s Supper). Approximately seventy- # ve  people 
might have # t inside for a full assembly. A few gra(  ti  were preserved from 
this room, but no formal paintings, if there ever  were any. Unfortunately, 
the room’s eastern wall, which was likely the focal point of attention, was 
not preserved during burial.  Whether it contained paintings or perhaps a 

Fig.  1.3. Floor plan of the house- church. (Yale University Art Gallery, 
Dura- Europos Collection)
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House-Church at Dura-Europos
18 The World’s Oldest Church

niche for holding ritual objects or texts— like the paintings and Torah niche 
in the western wall of the synagogue—we will never know.

The room in the northwest corner, which came to be called the bap-
tistery, is therefore our main evidence about Christian art and ritual at 
Dura- Europos. This room underwent signi# cant renovation in the change 
from  house to church: a large basin was dug and installed  under a pillared 
canopy; a niche on the southern wall was reshaped from a rectangle to re-
semble a canopy; and all four walls  were painted with evocative images. The 
room was tall enough to contain two  di$ erent panels, each of which appar-
ently presented a  di$ erent artistic program. Unfortunately, the upper panel 
is preserved in only one part of the northwestern wall. Pearson’s isometric 
reconstruction demonstrates the slope of the wall as it was preserved 
through the construction of the rampart (# g. 1.5). Recall that Wall Street 
is immediately to the west of this building, and so the defensive rampart 
was constructed to slope upwards from east to west. The western wall was 

Fig.  1.4. Hypothetical reconstruction with congregants in the house- church. 
(Wladek Prosol)
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Baptistery of the House-Church at Dura-Europos





Plate 6. Shepherd and sheep. West wall, Christian building. Exhibition photograph. 
(Yale University Art Gallery, Dura- Europos Collection)

Plate  7. Pro cession of women. North wall, Christian building. Exhibition 
photograph. (Yale University Art Gallery, Dura- Europos Collection)

Baptistery Frescoes

Easter Morning scene: Women at the Tomb of the Risen Jesus

Or wise virgins going to the wedding feast (Peppard 2016) 



House-Church at Capernaum



House-Church at Capernaum





Plaster floor of the Domus Ecclesia at Capernaum: mid-1st century CE



Plastered inner hall
(excavators argue by 50-100 CE)



Christian Church at Legio, Israel
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I. Where Water and Roads Meet

Legio – A Geographic Convergence
The Legio–Megiddo region is situated at the meeting point of three main landscape 
units: the Samarian Hills to the south and southwest, the Jezreel Valley in the 
southeast and northeast and the Menashe Heights to the west and northwest. 
This topographic constellation contributed to the centrality of the site throughout 
history. The Legio–Megiddo region is characterized by low hills separated by plains. 
In the middle of the region Nahִal Qeni bends as it flows eastward from the hills 
rising to the west of the valley.  

Water Sources
Nahִal Qeni, a perennial stream with an average annual output of 1.5 million cu m, 
drains an extensive area west of Legio. A number of perennial springs located along 
the stream (‘Enot Qeni and ‘En Qeni) regularly supply water to the settlements in the 
region today, as they have during the Roman and Byzantine periods. The aquifer 
along the northwestern fringes of the Jezreel Valley is high and in the nineteenth 

Schematic map of roads and 
settlements in the Legio region.
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The Camp of the Sixth Legion Ferrata
The discovery of milestones along the Roman roads and the calculation in miles of 
distances from a set starting point, led scholars to suggest that the legionary camp 
had been located on El Manakh Hill, west of the modern Megiddo Junction (Isaac 
and Roll 1982). Additional evidence collected in recent surveys and archaeological 
excavations confirms this identification. The camp was square in plan and covered 
about 6 hectares (60 dunams); its location on the hill was also corroborated by the 
courses of the aqueducts, and by cremation burials—customary among Roman 
soldiers in Palestine in the first and second centuries CE—discovered in the Legio 
region burial grounds. Additionally, military equipment found at the site, including 
buckles and pieces of leather harnesses of cavalry horses, dates the presence of 
the Roman army in the region to the first–fourth centuries CE. 

Dozens of roof tiles bearing the stamps of the Second Legion Traiana and the 
Sixth Legion Ferrata were also collected. A study of the composition of clay from 
which the tiles were made indicated that a pottery workshop operated locally in the 
service or ownership of the Roman army. Moreover, these roof tiles attested to the 
prolonged stay of the legions at the site (Tepper 2003b:158–164, 169–170). 

On the fringes of Kibbutz Megiddo, a column capital (0.88 m in diameter) was 
discovered in secondary use. It is decorated with a relief depicting twelve shields 
adorned with victory wreaths and separated by swords. This capital was part of 
a Roman imperial victory monument, erected near the army camp following a 
historical event (Tepper 2003b:87–89; 136–137, Figs. 21, 22, 76, 77).

Maximianopolis
The identification of the city in the southern part of Kibbutz Megiddo and on the 
northern slopes of Nahִal Qeni is based on an analysis of the finds from Schumacher’s 
excavations. Two parallel colonnaded streets exposed on top of El Manakh Hill 
were probably part of an orderly-planned polis in the Roman–Byzantine periods.

Roof tile bearing the stamp of the Second 
Legion Traiana (courtesy of H. Abu ‘Uqsa).

Roof tile bearing the stamp of the Sixth 
Legion Ferrata.
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A pedestal decorated with crosses and a marble plaque bearing a Greek inscription 
were also found in a survey and probably originated in an ecclesiastical complex 
(Schumacher 1908: Tafel 1, Abb. 274–276; Tepper 2003b: Fig. 13, No. 51; Fig. 69, 
No. 607).

The presence of a Jewish village, a fortress, a Roman army camp and a Roman–
Byzantine city within a limited geographical area, together with the archaeological 
finds typical of each element, shed light on the unique archaeological–historical 

Colonnaded street in Maximianopolis 
(Schumacher 1908).

A Roman legion camp
B Roman fortress
C Kefar ‘Othnay
D Nahִal Qeni
E Megiddo junction
F Maximianopolis
G Tel Megiddo

Aerial photograph of the Legio region, looking west (produced by 
the Israel Nature and Parks Authority). 
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to the presence of a settlement in this part of the site during the Early Roman period 
(first–second centuries CE). 

Also discovered in this area were building complexes and a network of alleys dating 
from the third century CE. The northern complex was situated at an intersection of 
alleys; it had an exterior courtyard equipped with ovens and an inner courtyard 
flanked by rooms. The complex comprised a corridor and four wings; its western 
wing bore a mosaic floor with inscriptions (see Chapter VIII).

Based on the finds, the western part of Area Q was abandoned in the fourth century 
CE and only the eastern part remained inhabited. While the buildings south of the 
alley continued to be used in their previous architectural layout, albeit with slight 
modifications, the area northwest of the alley was significantly changed. Evidence 
of secondary use and occupation was found in the outer courtyard and in the two 
adjacent rooms, but there was no indication that the rest of the units in the western 
part of the complex were used, including the western, southern and northern wings. 
The stone collapse in the rooms, particularly south of the alley but also to its north, 

Reconstruction of the Legio area: the outskirts of the settlement (Area Q) in the foreground; the 
Roman army camp in the background (by T. Melchin).
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Aerial photograph of the Christian prayer hall and the service rooms.

Reconstruction of the Christian prayer hall (by T. Melchin).

tesserae are of uniform size and shape, suggesting the mosaic was the work of a 
single artist. 

The layer that covered the mosaic contained pottery sherds, mostly of jars. On 
top of this layer were several fragments of fresco and numerous pieces of thick gray 
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Aerial photograph of the Christian prayer hall and the service rooms.

Reconstruction of the Christian prayer hall (by T. Melchin).

tesserae are of uniform size and shape, suggesting the mosaic was the work of a 
single artist. 

The layer that covered the mosaic contained pottery sherds, mostly of jars. On 
top of this layer were several fragments of fresco and numerous pieces of thick gray 

3rd century CE: officers quarters, 
associated settlement for semi-permanent 
legionary outpost. One of the structures 
was revealed to be a Christian prayer hall.

Area Q at Kefar ‘Othnay Settlement
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Aerial photograph of the Christian prayer hall and the service rooms.

Reconstruction of the Christian prayer hall (by T. Melchin).

tesserae are of uniform size and shape, suggesting the mosaic was the work of a 
single artist. 

The layer that covered the mosaic contained pottery sherds, mostly of jars. On 
top of this layer were several fragments of fresco and numerous pieces of thick gray 

From 200/230 CE to ~300 CE

Christian Prayer Hall at Kefar ‘Othnay (Legio)
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The dating of the mosaic floor to the third century CE is based on the archaeological 
finds recovered from the excavation and on the shape of the letters in the 
inscriptions. There are very few parallels known from mosaics around the country 
and in the region, which date to the Late Roman period and the early Byzantine 
period. Therefore, the geometric patterns depicted in this mosaic do not contribute 
to the chronological discussion, but may be assigned the dating of the mosaic and 
the hall.

The Inscriptions

The three Greek inscriptions set in the mosaic pavement of the hall display 
palaeographic characteristics pointing to a date in the third century CE. 

The Gaianus Inscription
The rectangular frame of this inscription is traced in black tesserae on a white 
background and measures 37 x 287 cm; the letters are also traced in black tesserae 
and are 8–10 cm high. The last two words of the third line are in smaller letters. 
An ivy leaf adorns the beginning of the third line. The inscription relates the name 
of the person who paid for the pavement and that of the artist who carried out the 
work. The text reads:

GaianØV × kaÍ Porfâri(o)V (Åkatont"rchV) £delfØV ¯m¸n filo-
teimhs"menoV Äk t¸n ÏdÌwn

Äyhfol×ghse. Broâti(o)V ®rg"seta[i].

Gaianus, also called Porphyrius, centurion, our brother, has made the pavement at 
his own expense as an act of liberality. Brutius has carried out the work.

The Gaianus Inscription.

The Greek letters chi and rho, set one above the other, form a well-known 
abbreviation of the word ekatontarches (centurion). This abbreviation is typical of 
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The Akeptous Inscription
The inscription is set within a rectangle (67 x 80 cm) in the western side of the 
southern mosaic panel. Its frame and letters are traced in black tesserae; the 
characters are 7.5–9.0 cm high. The letters eta and nu of proseniken—a vulgar 
spelling of the verbal form prosenenken—are in ligature. A dot marks the end of 
the second line and two additional dots separate the three elements of the nomen 
sacrum in the fourth line. The text reads:

Pros«niken
2AkeptoäV
¯ fil×qeoV
t¬n tr"pe-
zan Q(e)û 1I(hso)ä C(rist)û
mnhm×sunon.

The god-loving Akeptous has offered the table to God Jesus Christ as a memorial.

While the centurion’s dedication in the Gaianus Inscription was the first intimation 
of the cultic function of this hall, the Akeptous Inscription bears specific evidence 
that Christians practiced their cult there. The principal indication, of course, is the 
mention of “God Jesus Christ”. In this form of the sacred name each element 
is abbreviated by contraction to its first and last letters and is surmounted by a 
horizontal line. This form later becomes typical of Christian inscriptions in the 
Byzantine period, and is evident in papyri dated as early as the third–fourth 
centuries CE; however, its appearance in the Akeptous Inscription is, to our 
knowledge, the earliest epigraphic occurrence. 

The use of the verb prosferein (to offer) is also common in Christian inscriptions 
of the Byzantine period and derives directly from the language of the Gospels (for 
instance, Matthew 2:11, in which the Magi, following the star from the east, found 

The Akeptus Inscription.
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The Women Inscription.

In spite of the Christian character of the Akeptous Inscription, its language is notably 
different from that of later Christian dedications. Like mnemosynon, philotheos 
(god-loving) also does not usually appear—at least in our region—in Byzantine 
inscriptions, which prefer the term philochristos. However, philotheos is used by the 
Early Christian writers, like Justinus Martyr, Clemens of Alexandria, Origen, as well 
as in Paul’s writings (Second Epistle to Timothy 3:4). Furthermore, the formula “God 
Jesus Christ” is as a rule absent from Byzantine inscriptions, which always refer to 
the Savior as “Lord Jesus Christ” or “Christ our God”. The formula “our God Jesus 
Christ” does appear in the theological writings of Early Christian authors (Ignatius 
of Antioch, Justinus Martyr, Irenaeus, Clemens of Alexandria, Hippolytus), but the 
dedicatory form of this inscription is rather reminiscent of pagan formulas of the 
types “(so-and-so dedicated) to the Holy God” (as in third-century-CE dedications 
to an anonymous sky-god from Kadesh and Petra), or “to the God ‘Azizos” (or any 
other god or goddess of the pantheon).

The name Akeptous has no parallel in the region. It seems to be a feminine form 
of the Latin name Acceptus, common in the West. Its standard feminine form was 
Accepta, but in this inscription it bears the Greek ending –oûs, which characterizes 
a small group of female names, like Philous and Pallous.

The Women Inscription
The inscription is set within a rectangle (38 x 86 cm) in the eastern side of the 
southern mosaic panel. Its frame and letters are traced in black tesserae; the 
characters are 7.0–7.5 cm high. There are ligatures of letters in the first and fourth 
line. The text reads:

Mnhmoneâsate
PrimÌllhV kaÍ Kuri-
akhV kaÍ DwroqÁaV,

Æti dÂ kaÍ Cr«sthn.

Remember Primilla and Cyriaca and Dorothea, and moreover also Chreste.

^

Christian Inscriptions: Women and Soldiers Support the Church



“The Eucharist is the source and summit 
of the Christian life” (CCC 1324)



“No casual meal, the Last Supper 
unfolds according to Jewish sacred 
meal traditions ultimately 
connected to the Temple and the 
priesthood. Most of all, this is a 
covenant meal that symbolized and 
actualized each diner’s 
participation in the new covenant, 
just as partaking in the Passover 
joined every Israelite to the 
Covenant of Moses, and partaking 
in the Essene meal joined every 
Essene…”

 – Dr. John Bergsma, Jesus and the 
Dead Sea Scrolls, p. 119-120.


